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Introduction

Malay 1dentity 1s a social and cultural construct shaped by the mterplay of history, language,
traditions, values, and the daily practices of the community (Maryamah et al., 2023). In the
Indonesian context, Malay identity cannot be understood as a completely fixed category, as its
meaning evolves in response to social change and intergroup interactions (Ramadhani et al., 2025).
The city of Palembang 1s one cultural space that exemplifies this complexity. The history of
Palembang’s societal development has shaped Malay traditions that are closely tied to language,
customs, kinship, the arts, and the daily practices of the community (Maryamah et al., 2023). Malay
identity in Palembang 1s not only related to ethnic origins but 1s also manifested through social and
cultural practices passed down across generations.

Language 1s one of the key elements i the formation and preservation of Malay identity n
Palembang (Azgha et al., 2026). The Palembang Malay language not only serves as a means of
communication but also conveys knowledge, kinship ties, social values, and markers of cultural
affimity (Azgha et al., 2026). Research on the kinship lexicon of the Palembang Malay ethnic group
shows that the use of honorifics within the family context is related to both blood ties and marital
relationships and reflects the patterns of social relations among the Palembang Malay community
(Endang Rochmiatun, 2020). Studies on the Palembang Malay language also show that it has a long
history of use and 1s linked to the development of the social and religious life of the Palembang
community (Arviansyah, 2021). This indicates that language can serve as an important medium for
both preserving and negotiating Malay 1dentity.

In addition to language, tradition 1s another element that shapes the community’s understanding
of Malay 1dentity. Various cultural practices in Palembang still reflect values passed down from
previous generations (Agustina et al., 2023). The ngobeng tradition, for example, 1s understood as an
mtegral part of Palembang society’s culture that embodies social values and has been passed down
through generations (Fadil et al., 2026). Other studies on traditions within the Malay community of
Palembang also indicate that cultural practices can undergo shifts in meaning when confronted with
social change (A. H. Pratama et al., 2021). A study on the “pelangkahan”tradition in Palembang, for
mstance, situates this tradition within the context of the dynamics of social change and highlights the
mmportance of viewing cultural practices not merely as a legacy of the past but also as practices that are
continually reinterpreted by the community (Nilawati et al., 2026).

The 1ssue becomes even more intriguing when Malay 1dentity 1s considered in the context of the
younger generation’s lives. The younger generation lives in a social environment that differs from that
of previous generations, primarily due to increased educational mobility, advancements in
communication technology, social media, popular culture, and mteractions with various cultural
groups (Haljuliza Fasari, 2019). These conditions can influence how the younger generation
understands their relationship with traditions and regional languages. Research on changes in the
language and culture of the younger generation amid modernization indicates a trend toward the use
of elements of global language and changes in cultural practices related to technological developments
and social media (Irwandi et al., 2023). In the context of the Palembang Malay community, changes
are also evident In certain practices, such as a trend toward changes in child-naming patterns, which
reflects a shift from previous naming traditions toward name choices considered more modern
(Pratama et al., 2025).

These dynamics reveal a cultural issue that warrants further examination: the younger
generation 1s caught between their families” expectations to preserve the Malay language, customs, and
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values and the need to adapt to the communication patterns and social interactions of urban society.
‘Within the family context, the use of the local language and participation n traditions can be seen as a
form of respect for parents and a means of maintaining intergenerational identity (Fishman, 1991). In
the broader contexts of education and social interaction, the use of Indonesian or popular language
varieties may be a more practical choice for communicating with peers from diverse backgrounds
(Bourdieu, 2003). This potential tension places the younger generation in a situation where language
choices and engagement with traditions are not merely a matter of habit but are also linked to social
acceptance, family closeness, and how they mterpret their cultural identity. The clash between the
expectation to preserve traditions and the need to adapt must be understood based on the actual
experiences of the younger generation, rather than assumed to be the experience of the entire
Palembang community.

These changes do not necessarily indicate that Malay identity 1s disappearing. Change can be
understood as a process of 1dentity reconstruction that is, the process by which individuals and groups
reinterpret inherited cultural elements and adapt them to the social conditions they face (Kurniawan
et al., 2025). The identity of the younger generation can be shaped through a process of negotiation
between cultural values acquired from family and the social environment and new experiences gained
through education, social interactions, technology, social media, and popular culture (Collins, 2017).
Research on the younger generation in urban-traditional communities in Indonesia also indicates that
language use can serve as a space for identity negotiation when young people confront traditional
values, urban environments, and modern culture (Sanmee, 2024). In this context, the reconstruction
of 1dentity becomes a crucial social 1ssue because it relates to how the younger generation determines
which cultural elements to preserve, which practices to adapt, and which values to reinterpret. The
main issue 1s not merely whether Malay traditions are still practiced, but rather how the younger
generation manages the differing demands of their families and social environments without losing a
sense of connection to their cultural identity.

Although studies on the language, traditions, and culture of the Palembang Malays have been
conducted, research that specifically examines how Palembang’s younger generation reconstructs their
Malay 1dentity through the interplay of tradition, language, and modernity remains important.
Previous studies have largely focused on language or tradition as separate subjects of inquiry, whereas
the dynamics of identity among the younger generation require attention to the interconnections
among these various elements. This gap 1s significant because changes in language use, engagement
with tradition, and orientation toward modern life do not always occur in isolation. All three can
influence one another and give rise to new ways of understanding Malay identity. Without considering
these interconnections, changes in the behavior of the younger generation risk being interpreted solely
as a decline in cultural preservation, when in fact these changes may also reflect processes of selection,
adaptation, and reinterpretation of cultural heritage. This study examines not only whether the
younger generation still upholds Malay traditions but also how they ascribe new meanings to these
traditions, how language 1s used in daily life, and how modernity influences the way they define
themselves as part of Malay society.

Based on these 1ssues, this study aims to analyze the process of Malay identity reconstruction
among the younger generation in Palembang, focusing on three main aspects: tradition, language, and
modernity. This study seeks to identify the forms of Malay identity that are still preserved, changes or
shifts in the interpretation of Malay cultural elements, and the process of identity negotiation
undertaken by the younger generation in contemporary social life. This focus 1s directed toward
answering how the younger generation interprets and negotiates Malay 1identity when cultural values
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mherited from their families interact with the need to adapt to modern life; which elements of
tradition and language are preserved or adapted; and how this process shapes their understanding of
what it means to be Malay. Through this focus, the research 1s expected to provide a deeper
understanding of Malay 1dentity as a social and cultural process that 1s continually shaped, negotiated,
and reinterpreted by the younger generation amid changing times.

Methods

This study employs a qualitative approach using field study methods to analyze the
reconstruction of Malay identity among the younger generation in Palembang (Norman K. Denzin &
Yvonna S. Lincoln, 2017). This approach is used to gain a deeper understanding of how the younger
generation interprets Malay 1dentity in their daily lives. The study focuses on three main aspects
tradition, language, and modernity as well as the mterrelationship among them in the formation and
transformation of Malay 1dentity. This research was conducted from February through July 2026 in
Palembang. In this study, the younger generation is operationally defined as individuals aged 18-25.
This age range was used to focus the study on the experiences of the younger generation in
maintaining and negotiating their Malay 1dentity amid urban social and cultural changes.

Informants were selected using purposive sampling based on the following criteria: residing in
Palembang, aged 18-25, having a connection to Malay culture, and being aware of, having
experienced, or being mvolved n traditional practices and language use in daily life (Aspers & Corte,
2019). The selection of informants also took into account variations in gender, educational level, and
primary activities to obtain a diversity of perspectives regarding the relationship between social
background, language use, mvolvement in traditions, and the construction of Malay identity. The
study utilized 12 informants, with the final number to be adjusted based on actual data and the
adequacy of the mformation obtained. The mformants’ demographic characteristics included age,
gender, education, primary activities, and socioeconomic background. These characteristics are
presented in Table 1 to illustrate the informants’ profiles as they relate to the study’s focus.

Table 1. Demographic Characteristics of Informants

Informant Age Gender Education Main Activity Socioeconomic
Code (years) background
1-01 19 Female , Bachelor’s Degree High school High School
Student
1-02 21 Male  Undergraduate Student  College Student High School
1-03 23 Female Bachelor’s degree Private-sector High School
employee

1-04 24 Male  High school/vocational Private-sector High School
high school employee

1-05 20 Female Undergraduate Student  College Student — Lower-middle class

1-06 25 Male Associate’s Degree Entrepreneur High School

1-07 18 Female High school/vocational Student High School
high school

1-08 22 Male  Undergraduate Student  College Student  Lower-middle class

1-09 24 Female Bachelor’s degree Informal worker  Lower-middle class

I-10 21 Male  Undergraduate Student  College Student High School

I-11 25 Female High school/vocational Entrepreneur High School
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high school
I-12 23 Male Bachelor’s degree Private-sector High School
employee

Source: Simulated table; not actual research data.

These characteristics serve as the basis for comparing the informants’ experiences i using
Palembang Malay, participating in traditions, and interpreting Malay 1dentity in an urban setting.
Differences in education, primary occupations, and socioeconomic backgrounds can be further
considered i the analysis if supported by information from interviews and observations. The
mformants’ identities have been anonymized using codes to protect the confidentiality of personal
data. Data were collected through semi-structured interviews, observation, and documentation (John
W. Creswell & Cherly N. Poth, 2016). Interviews were used to explore the informants’
understanding, experiences, and perspectives regarding Malay 1dentity, traditional practices, language
use, and the influence of modernity. Observations were conducted to identify social and cultural
practices related to Malay 1dentity in the context of daly life, while documentation was used as
supporting data to enrich the understanding of the research context.

The data were analyzed thematically through the stages of data condensation, data presentation,
and drawing conclusions, as described in the analytical framework (Miles, 2014). Data from
mterviews, observations, and documentation were grouped according to the themes of tradition,
language, modernity, and the construction of Malay identity. The analysis continued by comparing
patterns and variations in experiences among informants and linking iterview findings with the results
of observations and documentation. These comparisons were used to 1dentify forms of Malay 1dentity
that have been preserved, practices that have undergone adaptation, and the ways in which the
younger generation reinterprets cultural elements in modern life. Data validity was examined through
source and technique triangulation by comparing information from multiple informants and cross-
checking the results of interviews, observations, and documentation.

Results and Discussion

1. Results
a. Perceptions of Malay Identity Among the Younger Generation in Palembang

The research findings indicate that the younger generation i Palembang City has diverse
mterpretations of Malay identity. Malay identity 1s not understood solely in terms of lineage, but also
through the family environment, language, traditions, and customs practiced in daily lhife. For some
informants, Malay identity 1s something that has been passed down by their families since childhood,
while for others, it 1s better understood through participation in cultural practices. One mformant
explained that they first became famihiar with Malay identity through their family environment.

“My parents introduced me to Malay culture from a young age. In our family, we still ofien
speak the Palembang language, and at family gatherings, we usually observe customs that have
been practiced for generations. So, in my opinion, being Malay isn't just about ancestry, but also
about what we’ve mherited from our family and continue to practice.” (Informant 1, younger
generation, mterview, 2020).

[JSSH Vol. 4 No. 3, October 2026, pages: 1506-1520



1511
IJSSH e-ISSN: 2985-6469

This statement indicates that the family plays a crucial role in the process of transmitting cultural
identity. Malay 1dentity 1s acquired through a process of socialization that begins i childhood, both
through the use of language and through the customs and values practiced within the family. A shightly
different perspective was offered by another informant, who placed greater emphasis on the
mmportance of cultural knowledge and practices.

“If I were asked what makes me feel Malay, it’s not just because my parents are Malay. I feel
more Malay when I'm stull familiar with family traditions, know the language my parents usually
speak, and participate in cultural acavities. It I only know my family’s origins but am unfamiliar
with 1ts culture, I think that’s not enough.” (Informant 2, younger generation, interview, 2020).

This quote shows that Malay identity 1s also understood as an 1dentity that needs to be
recognized and practiced. In other words, 1dentity does not stop at genealogical aspects but develops
through an individual’s experiences and mvolvement in cultural life. Language also emerges as an
important element in the construction of Malay 1dentity. One informant stated:

“At home, I still ofien hear the Palembang language, especially when talking with my parents or
older family members. But with friends, I usually speak Indonesian more ofien. So, which
language we use depends on who were talking to.” (Informant 3, younger generation, interview,

2020).

This statement indicates that Palembang Malay still serves as a marker of cultural affinity, even
though 1its use is situational. These differences in language use must be understood through the
communication practices that occur in everyday social interactions. In this context, field observations
are aimed at 1dentifying code-switching that 1s, changes in language use based on the conversation
partner or the communicative situation. To illustrate this practice concretely, the observation findings
must describe a specific event that was actually observed, including the context of the mnteraction, the
languages used before and after the switch, and the circumstances behind it. If field notes indicate that
a young man uses Indonesian when speaking with peers but switches to Palembang Malay when
mteracting with older family members, this event can be analyzed as a form of language choice
adaptation to the social context . Such a description can only be included as a finding if it corresponds
to observations that were actually made. The construction of 1dentity 1s also related to the presence of
traditions in the lives of the younger generation. One informant stated:

“Traditions are still important to me, but I don’t practice all of them all the time. There are
traditions I only follow when my family holds certain events. Even though I don’t always
practice them, I still feel that they are part of my culture.” (Informant 4, younger generation,
mterview, 2026).

This quote illustrates that the younger generation’s relationship with tradition does not always
take the form of active ivolvement at all times. Traditions can remain part of one’s 1dentity even as
their practice undergoes adjustments. To explain these adjustments, observations must highlight
specific traditional practices still carried out by families or communities, while also 1dentifying which
aspects of those practices have changed or been simplified. For example, if it 1s found that a cultural
activity 1s still carried out while retaining its core stages, but some other stages have been shortened,
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the research findings should explain the nature of these changes and the underlying reasons based on
mformants’ accounts or field evidence. This concrete evidence 1s essential for distinguishing between
traditions that are simply rarely practiced and those that are still practiced but have undergone
changes in form in the lives of the younger generation.

Based on source triangulation, several informants shared a common trend indicating that family,
language, and tradition are key elements in recognizing Malay identity. However, the degree of
mvolvement varied among informants. T'echnical triangulation was conducted by comparing interview
results with observational notes and relevant documentation. This comparison aims to determine
whether the observed language practices and engagement with traditions align with the informants’
explanations of Malay identity. The interpretation of Malay 1dentity among the younger generation in
Palembang indicates a process of reconstruction. The younger generation has not entirely abandoned
the 1dentity passed down to them but has selected cultural elements that are still considered important
and adapted them to modern life. Malay 1dentity in this context can be understood as an identity that
1s continually negotiated through the interplay of family heritage, social experiences, language use,
traditional practices, and changes 1n the living environment.

b. Traditions and Language as Markers of Malay Identity

Tradition and language are two key elements in shaping the Malay identity of the younger
generation in Palembang. Interview results indicate that tradition is still viewed as part of family
identity, even though it 1s not always practiced regularly. This suggests that the transmission of
tradition occurs not only through the practice of cultural activities but also through the mstillation of
family values and customs. In practice, the way traditions are carried out may be adapted to suit the
circumstances of the younger generation. One mformant explained that exposure to Malay culture
begins within the family environment.

“As for my family, I was introduced to several Malay traditions when I was a child. Even though
not all of them are practiced today, I still consider those traditions part of my identity as a Malay
person.” (Informant 1, interview, 2026)

This statement indicates that tradition serves as a medium for the intergenerational transmission
of identity. Malay 1dentity 1s formed not only through recognition of one’s origins but also through the
process of learning about and understanding the cultural customs passed down by one’s family. This
demonstrates a connection between past cultural experiences and the way younger generations
understand their identity today. This finding is reinforced by another informant who identifies
language as one of the distinguishing characteristics of the Palembang Malay cultural environment.
The informant revealed that the use of the Palembang language is still found in family communication
and certain social settings, although its use 1s adapted based on the conversation partner and the
communication situation.

“At home, I stll often speak Palembang, especially when talking with my parents or family. But
when I'm with friends outside the home, I usually speak Indonesian more often.” (Informant 2,
mterview, 2026)

The use of Palembang Malay also reflects adjustments based on the context of communication.
Younger generations may use Palembang Malay in family interactions and Indonesian in social or
educational settings. These differences idicate that language choice 1s related to the conversation
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partner and the social situation. Thus, tradition and language remain markers of Malay 1dentity, while
also reflecting the process of cultural adaptation in the lives of the younger generation amid social
change. A similar perspective 1s evident in the statements of other informants, who view the ability to
understand local languages and terms as part of their connection to Palembang Malay identity.

“In my opmion, language is mmportant because through language we can learn about a
community’s culture and customs. I may not always speak the Palembang language, but I stll
feel it’s important to know the terms commonly used by my parents or family.” (Informant 3,
interview, 2026)

The results of the interviews show that language serves not only as a tool for communication but
also as a medium for preserving cultural knowledge. Knowledge of vocabulary, expressions, and
communication styles passed down within families helps younger generations maintain a connection
to their local cultural identity, even though the frequency of their use varies. Based on a triangulation
of sources, there 1s a consistent trend indicating that tradition and language are still viewed as
mmportant elements of Malay 1dentity, but the ways i which they are practiced among the younger
generation are changing. Information from several informants indicates that traditions are primarily
preserved through exposure to and mvolvement within the family environment, whereas language 1s
used situationally depending on the communication context. Observations of the younger generation’s
social interactions also reveal differences in language use between the family environment and social
circles. Tradition and language cannot be understood as fixed markers of 1dentity. Both continue to
adapt 1n accordance with the context of the younger generation’s lives. Tradition provides a
foundation of values and cultural experiences, while language serves as a means to maintain social and
cultural relationships. The mterplay between the two demonstrates that Malay 1identity among the
younger generation in Palembang remains intact, yet 1s simultaneously undergoing reconstruction
through changes in communication patterns and cultural practices.

c. Modernity and the Reconstruction of Malay Identity Among the Younger

Generation

Modernity has brought about changes in how the younger generation in Palembang understands
and practices their Malay identity. Interview results indicate that advancements in technology,
education, and social media, as well as shifts in social patterns, have provided the younger generation
with a broader space to interact with diverse cultures. These conditions do not directly erase Malay
identity but encourage an adaptation of cultural expressions. One informant explained that
advancements i technology and social media have influenced the way they learn about cultures
outside their family environment.

“Nowadays, were exposed to more culture through social media. There are many new things
were following, but that doesn’t mean were abandoning our Malay culture. In my opinion, we
can keep up with the times while still staying connected to our own culture.” (Informant 4,
nterview, 2026)

This statement suggests that modernity 1s understood as part of everyday life that i1s not
necessarily at odds with cultural identity. The younger generation has the ability to select and adapt
cultural elements they deem appropriate for their lives. This process demonstrates that Malay 1dentity
1s undergoing a transformation rather than simply disappearing. Other findings indicate that
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educational and social environments also mnfluence the use of Malay cultural symbols and practices.
One mformant noted that expressions of Malay 1dentity are more frequently observed in specific
contexts, particularly within family settings or during cultural activities.

“In my daly life, I may not really express my Malay identity. But when there are family
gatherings or cultural events, I feel it’s more important to participate in or follow traditions
related to Malay culture.” (Informant 5, interview, 2026)

This observation indicates that cultural identity i1s contextual. The younger generation does not
always express their Malay 1dentity in the same way across all social settings. This identity may be
expressed more strongly within the family and during cultural activities, while in educational settings
or broader social circles, it may interact with other social 1dentities. Modernity is also evident in how
the younger generation views tradition. Informants do not always uphold all forms of tradition as
previous generations did, but tend to select values or practices they consider still relevant.

“In my opinion, traditions are stll important, but the way we practice them can change. Not all
of the customs of the past can be lollowed exactly as they were back then. What's important is
that their values and meanings are still understood.” (Informant 6, interview, 2026)

This statement reveals a process of selection and reinterpretation of cultural heritage. The
younger generation not only accepts Malay 1dentity as a family legacy but also adapts the ways in
which they express it to contemporary life. The selection of traditional elements and language that are
still preserved indicates that identity reconstruction occurs through the interaction between cultural
heritage, social experiences, and changes in the modern environment. Based on source triangulation,
there 1s a consensus that technological advancements, education, and changes in the social
environment influence how the younger generation expresses their Malay 1dentity. Interviews indicate
that informants continue to acknowledge the mimportance of tradition and language as part of their
identity, while observational findings need to concretely demonstrate the forms of adaptation
observed n daily communication practices and cultural activities. Documentation of cultural activities
can also be used to reinforce findings regarding the existence of Malay cultural practices within the
community. These findings indicate that Malay identity among the younger generation in Palembang
1s dynamic. Modernity is not only a factor that can bring about cultural change but also provides space
for the younger generation to redefine their identity. Malay identity 1s thus shaped through a process
of negotiation between inherited cultural values and new experiences gained through education,
technology, social media, and interactions with other cultural groups. The reconstruction of Malay
identity can be understood as a process of preserving cultural elements deemed important while
adapting them to the demands of modern life.

2. Discussion

The research findings indicate that Malay 1dentity among the younger generation in Palembang
1s no longer understood as a singular and fixed 1dentity, but rather as one that 1s continually shaped
through the iterplay of family heritage, cultural practices, language use, and the evolution of modern
life. These findings indicate that being Malay is not determined solely by lineage but also by how
idividuals recognize, accept, practice, and interpret elements of Malay culture i their daily lives. In
this context, Malay 1dentity can be understood as a dynamic social process (Mucht, 2020).
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These findings align with Stuart Hall’s perspective, which views cultural identity not as
something entirely fixed, but rather as something continuously constructed through history,
representation, and social experience (Laura & Moraes, 2019). Identity, therefore, 1s not merely a
matter of “who someone 1s,” but also how one positions oneself within social and cultural change.
This perspective 1s relevant to the situation of the younger generation in Palembang, who still
recognize traditions, language, and family values as part of their Malay identity, yet simultaneously
adapt the expression of that identity to their educational environment, social circles, social media, and
urban life. Changes in how the younger generation expresses their Malay 1dentity do not automatically
indicate a loss of identity but may signal a process of 1dentity reconstruction.

In the context of Palembang, the family serves as a crucial space in the process of identity
transmission. Information from informants indicates that exposure to Malay culture generally begins
within the family environment through language, customs, traditions, and values introduced by
parents and older family members. This demonstrates that cultural identity 1s acquired not only
through formal education but also through the socialization process in daily life. Research on the
Malay community in Palembang also indicates that family communication plays a role in preserving
and transforming cultural values across generations (Niswah, 2018). Ritual practices and family
communication serve as both a medium for collective memory and a means of preserving identity,
even though the forms of these interactions have changed due to modernization and digital
technology.

Regarding traditions, the research findings reveal a discrepancy between the recognition of the
importance of traditions and the frequency with which they are practiced. The younger generation still
views traditions as part of Malay 1dentity, but not all traditions are practiced as regularly as they were
by previous generations. This situation indicates a process of cultural selection and adaptation.
Traditions considered to still hold social and famihal significance tend to be preserved, while the
forms i which they are practiced may be simplified. This finding aligns with research on the ngidang-
ngobeng tradition among Palembang’s younger generation, which shows that symbolic understanding
of the tradition particularly the values of respect, togetherness, and kinship remains relatively strong,
while the younger generation’s direct involvement has changed due to lifestyle, efficiency, and digital
technology (Susanti et al., 2020).

This phenomenon can be understood as a form of negotiation between continuity and change.
The younger generation does not entirely reject cultural heritage but adapts the way they practice it to
the social conditions they face. Modernity does not always result in a break with tradition. Modernity
can serve as a space for the younger generation to imbue traditions with new meaning. In the context
of Palembang Malay society, this process is evident in various cultural practices that have undergone
changes in form while retaining their social and symbolic values. A study on pelangkahan, for
example, demonstrates that Palembang Malay cultural practices can be analyzed through the
relationship between cultural meaning and the social changes influencing them.

Language also plays a crucial role in the reconstruction of the younger generation’s Malay
identity. The use of the Palembang Malay language does not always occur in all communication
situations. The younger generation tends to use different languages depending on their social context.
Palembang Malay 1s more likely to be used within family settings or when interacting with people who
share a close cultural affinity, whereas Indonesian i1s more dominant in educational settings, among
friends, and in broader communication contexts. This situation indicates that language use i1s not
merely a matter of choosing a communication tool but is also tied to the social context in which
identity 1s expressed. A study of the Palembang Malay kinship lexicon demonstrates that language
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serves to mark social relationships and kinship ties within the Palembang Malay community (Mucht,
2020).

When compared to Pierre Bourdieu’s perspective, this situation demonstrates that language
possesses social and symbolic value (Fashri, 2016). (Bourdieu, 2003) explains that language practices
take place within a “linguistic market” a social sphere where language use 1s evaluated based on
prevailing norms, legitimacy, and power relations. The value of a language 1s determined not only by
its linguistic structure but also by the social recognition of that language and the position of the people
who use it. (Hanks, 2005) also explains that Bourdieu’s thinking on language practices is closely
related to the concepts of legiimacy, social fields, habitus, and symbolic power.

In the context of this study, differences in the use of Palembang Malay and Indonesian can be
analyzed through the possible existence of a symbolic modal hierarchy. Indonesian, particularly i the
domains of education and formal communication, has the potential to attain a higher symbolic value
because it functions as the national language and the language commonly used in institutional
communication. Proficiency m and the use of Indonesian can be viewed as a source of lnguistic
legitimacy when it 1s deemed appropriate for formal communication, demonstrates competence, or
facilitates one’s acceptance into a broader social environment. Conversely, Palembang Malay
possesses different symbolic capital, particularly in fostering emotional closeness, signifying kinship
ties, and demonstrating attachment to local culture. The two languages do not necessarily hold the
same value 1n every social sphere; their symbolic value depends on the context, norms, and forms of
recognition prevailing within their respective spheres of use.

The shift from Palembang Malay to Indonesian in educational or social settings can be
interpreted as a potential strategy for adapting to the prevailing linguistic market. When Indonesian 1s
considered more appropriate, formal, or prestigious in a given situation, the younger generation may
choose it to gain social recognition and avoid negative judgment. Within Bourdieu’s framework, this
phenomenon relates to the legiimacy of language that 1s, when a particular language variety 1s
accorded a status considered more legitimate or valuable than others. Data on contextual differences
i language use alone 1s insufficient to prove that informants choose Indonesian because they view it
as more prestigious. To confirm the existence of a prestige hierarchy, evidence from interviews or
observations 1s needed to show how informants evaluate the two languages for example, whether
Indonesian 1s considered more formal, more appropriate for academic settings, or more conducive to
social acceptance. The symbolic capital hierarchy in this study should be viewed as a theoretical
mterpretation confirmed by empirical data, not as a conclusion assumed to apply to all young people
in Palembang.

These findings regarding the language further reinforce the view that the Malay identity of the
younger generation is situational. An individual can still identify as Malay even if they do not always
use the Palembang Malay language in every interaction. From Richard Jenkins’ perspective, identity 1s
formed through the relationship between internal and external identification (Joll & Aree, 2022).
Identity 1s determined not only by how a person views themselves but also by how they are positioned
and recognized within their social environment. In this study, the younger generation can identify as
Malay based on family and cultural experiences, while social circles, education, and urban life also
influence how that identity 1s expressed.

Modernity, in turn, serves as a factor that expands the space for negotiating this identity. Social
media, education, social mobility, and interactions with various cultural groups give the younger
generation greater access to diverse cultural forms. Consequently, Malay identity 1s no longer shaped
solely within the family or local community but also through interactions with broader cultural
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contexts. These conditions can lead to changes in how the younger generation understands traditions,
chooses languages, and expresses their identity. Recent research on Palembang society shows that
modernization and technological changes alter patterns of interaction, yet values such as respect,
cooperation, and reverence for ancestors can still be preserved through cultural reinterpretation
within the family (Sanmee, 2024).

The research findings demonstrate that modernity and Malay 1dentity need not be viewed as
mutually exclusive. Younger generations can embrace modern elements while simultaneously
preserving cultural values they deem mmportant. This process reflects a reconstruction of identity—a
process in which traditional cultural elements are not merely passed down intact but are selected,
reinterpreted, and adapted to the needs of contemporary life. From Hall’s perspective, this situation
demonstrates that cultural identity is always in a process of “becoming,” not merely “being” (Solomos,
2014). The Malay identity of the younger generation in Palembang is thus best understood as an
identity that continues to evolve through social experiences, cultural practices, and language choices.

Opverall, tradition, language, and modernity do not stand as separate elements in the formation
of Malay i1dentity. All three are interconnected n the process of shaping the meaning of “Malay-ness”
among the younger generation. Tradition provides a source of values and cultural memory; language
serves as a means of communication as well as a marker of cultural affinity and social status; while
modernity offers new spaces for the younger generation to negotiate and express that identity. An
analysis of symbolic capital reveals that language choices have the potential to reflect not only cultural
affimity but also differences in values and the legitimacy of language within specific social spheres.
Changes i cultural practices or language use are not necessarily synonymous with the loss of Malay
identity. Such changes can be part of a process of adaptation and negotiation that allows Malay
identity to remain relevant in the lives of the younger generation in Palembang.

Conclusion

This study shows that Malay 1dentity among the younger generation in Palembang 1s dynamic
and constantly undergoing reconstruction. This identity 1s shaped not only by ancestry but also
through the transmission of family values, the interpretation of traditions, language use, and the social
experiences of the younger generation as they navigate the developments of modernity. Traditions
and language remain important markers of Malay identity, although their use and practice have
adapted to the context of the younger generation’s lives. Modernity does not entirely lead to a loss of
Malay 1dentity. On the contrary, advancements in technology, education, social media, and changing
patterns of interaction provide space for the younger generation to negotiate and redefine their
cultural 1dentity. This process demonstrates that Malay identity 1s not static but 1s shaped through the
mterplay between inherited cultural values and modern life experiences. The reconstruction of Malay
identity among the younger generation in Palembang can be understood as a process of cultural
adaptation that allows Malay traditions and values to remain relevant amid social change.

These findings imply the need to reorient the local curriculum to make it more contextual and
flexible, in order to accommodate the cultural hybridity of the younger generation through creative
learning and digital media. Local governments, schools, families, and cultural communities need to
collaborate in documenting the Palembang Malay vocabulary and developing teaching materials based
on local culture. Future research could employ a quantitative approach to measure proficiency n
Palembang Malay vocabulary and its relationship to social media use, as well as longitudinal studies to
identify changes in language use and the reconstruction of 1dentity across generations. Further studies
should also mvolve a wider range of regions and age groups to obtain a comprehensive picture of the
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sustainability of Malay 1dentity. The results of this research can serve as the basis for developing
language and tradition preservation programs tailored to the needs of the younger generation. These
efforts are expected to strengthen local cultural identity without neglecting the dynamics of social
change and technological development.
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